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STRAIGHT TALK AND SWEET TALK:
POLITICAL DISCOURSE IN A COMUNITY OF EQUALS*

Donald Brennefs
. Pitzer College

Anthropologists concerned with political discourse have became
increasingly nterested in the distribution, characteristics ana effects
of indirection as a speech strategy. When does a speaker say exa:tly
what he means, and nust he resort to metaphar, irony, double entendre
or other subtle devices to signify that he means more than he has said?
In what types of sociaties is oblique reference the predminant mode of
political speaking, and where {5 candor possible? Indirection is
clearly a strategy for critical junctures, that 1s, for situations in
which overt coment or criticicm would be improvident or inproper but
which demand some action on the spesker's part (See, for example,
Fisher 1976; Gossen 1974: 111-115; Atkinson 1580). In any comunity
such critical junctures often occur in private encounters. [n some
socteties, however, public occasions recurrently pose the sae ditema;
one must both act politicaily and avoid the appearance of such action,
This dilema 15 most marked 1n socleties characterdzed by anthropolo-
gists as egalitarian and acephalous, 19 'which clearcut 1eadership does
rot exist and dacision making is consensual.] The perdls of direct
leadership and confrontation in such societies often foster indirect,
metaphoric and highly allusive speech. Understanding political dis-
course requives both the interpretation of texts in themselves and the
unravelting of well-vedled intentions (See, for example, Rosaldo 1973;
Strathern 1975).

Bhatgaon, the Indo-Fijian comunity which I have studied, presents
fn most respects a clear case of the association of ablique oratory
with an amorphous, flexible and egalitarian social order.zl ¥illage men
share 2 public beldef In their socia) equality; there are no fomal
offices or leaders within the commnity. In times of conflict, direct
confrontation 1s avoided, and speeches which can-be understood as poli-,
tical seem to have 1ittle to do with the conflicts which engender them.



On the other hand, there are certain situations in which direct speech
{s not only allowed but required, My purpose in this paper is to n-
vestigate the relationchip between direct and indirect speech in Bhat-
gaon with particular concemn for ‘the public occasions of their use.
When must one speak directly, and how does one get away with it, given
the general precariousness of such a strategy? Such occasions of
direct speech are not aberrant but are closely fntertwined with the far
nare frequent use of Indirect perfumances.

This paper presents an 2nalysis of two varfeties of public perfor-
mence in Bhatgaon, The first--parbachan (*religious speeches’)--
mmnﬂthmMmMWﬂmmmwmﬁAHmm@
deal ostensibly with sacred topics, but speakers often convey & second,
political message as well, These political meanings are quite opaue,
and not a1 menbers of the audience will ynderstand then, The second
type of perfomance is the panchayat, an ad hoc arbitration sesgion -
mMMMWMMmMuMMhMmmMJmm
" avents and individuals which would be buried deep within a parbachan
are discussed openly in the panhayat; sweet talk becomes straight talk.

These two types of events by no means encompass the full range of
public politics. Both focus on interpersonal contention, and neither
i used in dealing with questions of comunity policy. In Bhatgaon,
however, the effective managenent or containment of personal conflicts
{s necessary for the success of any larger venture, These events are
clearly inportant to the fmediately involved parties but have fapor-
tant implications for the larger comunity as well.

mmmnthwmmtmmmammmuNMmmmmm
Tess public comunicative events, and particularly with falanoa or

"idle talk."4 a principal adhesive in the web of soctal 1fe in Bhatgaon,

While one's general status as an equal derives fram sex, age and re-
sidence in the comunity, specific standing vis-a-vis others 1s not
based on such Fixed criteria but cones, in part, from indivicual sccon-
plishment and, in larger part, from talk. Here [ use "talk" to refer
both to the fact of talking with scmeone and to the contents of conver-
MMTMMWWWMmmmnmmMMMmm

individsals and incidents; by the act of talking one raintains rela-
tionships.5 These are private and individual versions and interpreta-
tions and are uniikely to be actepted by evervone concerned.

Disputes between villagers usually lead to the suspensica of talk;
such disruptions n accustomed interaction signal to others that some-
thing is amiss. In addition, during a dispute partisan versions of
conflict-related incidents proliferate fn talanga sessions, Parbachan
provide fmportant opportunities for the public expression, however
oblique, of these positions. The panchayat, on the other hand, forces
the public construction of an official account against which the later
behavior and talk of disputants can be measured,

After a brief ethnographic description of Bhatgaon, I will discuss
parbachan and panchavat in some detafl. In these discusstons I will
be concerned not only with the texts, textures and conterts character-
stic of these events, but also with the question of how they are poli-
tically effective, [ hope to demonstrate that successful perfomance
{s campel14ng for sociological reasons specific to Bhatgaon as &
comunity and because of features inhe:unt in the organizatica of the
events themselves, Finally, this analysis should show the necessity
of considering the interdependence of varietfes of political per-
formance within & comunity, At one level, the characterization of
political speech anong equals as ndirect is a powerful and suggestive
nsight. A full understanding of this assocfation, however, requires
the consideration of oblique discourse within the context of avaflable

genres,

Bhatgaon: an Indo-Fijian comunity

Bhatgaon 1 a rural village of 671 Hindi-speaking Indo-Fijians
Tocated on the northers, side of Vanua Levu, the secand Targest island
in the Dominfon of F111.6 The viTlagers are the descendants of north
Indians who came to Fij1 between 1879 and 1919 a5 indentured plantation
wMJMmmMMMNWMMWmem
90 households; there has been 1ittle migration to or from the village
for the past twenty years, Most families lease rice Tand fron the
Government of Fij1, and, although they may work as seasonal cane
cutters or in other outside jobs, most men consider themselves rice
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famers. Rice and dry-season vegetables are raised primarily for

fanily use, although surplus produce may be sold to middlemen, Lease-
holds are generally small, and rice faming does not offer Bhatgaon
villagers the same opportunities for wealth available in sugar cane vais-
ing areas.

The political activities of men and women are often directed to the
sane ends but usually take place in different fora, Parbachan are male
performances; women nay participate in the panchayat, but the sessions
are organized and run by men. This paper 1s concerned with male politics.
MmKMMQUmumﬁmnwﬂUmmﬂnmeuﬁde
a5 does much male pol{tioking through such genres as talanga,

Anong males an overt egalitarian ideology prevails, Although ances-
tral caste appears to influence marriage choice (Bremmeis 1974: 25), it
has few daily consequences in Bhatgaon. As one villager said, gaon me
52b barabba hef (*In the village al1 are equal"}; this overt ideology is
syndolically expressed by such practices as sitting together on the floor
during religious events and equal opportunity to speak. The roots of
this ega]itarian outlook 1e in the conditions of fmmigration and inden-
ture;B the bel{ef 15 reinforced by the relative sinilarity in wealth
throughout Bhatgaon,

ks in Anima] Fam, however, seme are more equal than others. Adoles-
cent boys are accorded less respect than older, married men, As there
are no fomal criterfa or cerenonies to mark the transition to social
adulthood, disagreements about how one should be treated are common and
mmmmmNmmMAmmemmwmﬁ
bada adni ("big men") because of their past participation fn village
affairs, religious leadership, education or other persanal success. They
als0 gain respect through the successful management of the disputes of
others. This s not an indelible status, howeer, as obtrusive attempts
to assert authority or intervene in others' problems may be Seen as
socially presumptuous. Successful "big men" do not exercise their in-
formal power ostentatiously, Continued effectiveness as a respected
advisor depends upon an overt reluctance to assume leadership, Even
when requested to Tntervene 1n a dispute, "big men" are often unwilling;
they fear both being identified with one party's interests and being con-
sidered overeager to display power. The willing exercise of authority
leads to its decline,

Individual reputation (nam="name") s central to one's actual
social position. Aman's nam 15 subject to constant renegotiation
through his own words and deeds, and through those of others. Villagers
are quite sensitive to perceived attempts by others to lower their re-
putations, They are also attunes to the successes of others; too nuch
success 15 seen by rany as both a oersonal affront and a violation of
egal itarfan sentinent, Jhaln (“envy") is often cited by villagers as
ammﬁmMMmmmmmummmBWMUMWmm
of roughly equivalent standing (f. Foster 1972), In disputes reputa-
tion management §5 a constant conwern, for conflict often arises from
apparent nsult, and the remedy 1ies in the public rebalancing of one's
reputatfon with his opponent's.

There 15 a police station three miles away, but there are no fomal
social control agencies in Bhatgaon itself. The village has a represen-
tetive to the district advisory council, but he 15 not empowered to
regulate affairs within the village, With the decline of caste as an
organizational feature of Indo-Fijian 11fe, such bodies as caste coun-
¢11s are no longer available for conflict management. Conflict in
Bhatgaon remains largely dyadic, the concern of the contending aarties
alone, yet as long as disputes are dyadic, the chances of settlement are
siim, The face-to-face negctiation of a serfous dispute 15 usually
inpossible, as open accusation or criticism of another 15 taken as
grievous nsult. The offended party may well express his displeasure
through vandalism, for example, cutting down his opponent's banana trees,
While such mischief would not be positively evaluated, other villagers
wuld see it as the natural consequence of direct confrontation and would
not intervene. Only a kara adui ("hard mn") would risk such revenge
through divect discussion; most villagers resort to more indirect strat-
egies.]0 1t {s difficult to enlist third parties in the management
of 2 conflict, but such triadic participation {5 crucial. A major goal
of dispute discourse fn Bhatgaon, therefore, is to attract and maintain
the interest and involvement of others.|

The most salient organizations n Bhatgaon are religious assoca-
tions. Two Hindu sects are represented, the orthodox Sanatan Dnaram and
the reformist Arya Sanaj. Their local-level organfzations are called
mandalis, a temm referring both to the groups and to the weekly prayer



and fellowship meetings which they hold. The mandalis are run by comit
tees of officers elected yearly. Thera 5 one mandali for the 29 raram
households, and there are three for the 50 orthodox families. The seven
Huslin households belong to a mosque association, but they gather only
for special events such as festivals and weddings.

ConfTicts in Bhatgaon may nvolve the members of different religious
qroups, or they may be restricted to coreligionists. Interreiigious
disputes frequently lead to long-tem avoidance, although they may oc-
casforally result in public events such as fnsult song sessions (%ee
Srenneis and Padarath 1975). In this paper I will deal with disputes
between men who are members, not only of the sune religion, but of the
sane mandali, Such shared menbership implies & particylar range of con-
straints on and opportunities for public peliticking.

" Katters of comon knowledge

Before proceeding to specific discussions of parbachan and panchayat,
a brief digression on knowledge in Bhatgaon 15 necessary. In those north
Indfan comunities from which Bhatgaon villagers' ancestors emigrated,
various types of knowledge were differentially distributed along Tines
detemined by the caste system, just as were move tangible resources.
Bramins, for example, had a virtual monapoly on sacred and ritual know-
Tedge, while blacksmiths contro}led a range of technical information for-
bidden to Bralmins. A great dea) of knowledge, both sacred and secular,
wes status-specific, Who one was determined what one knew; what one Kney
denonstrated who one was.

The radical levelling of Indian immigrant society in Fiji had ob-
vious implications for the allocation of knowledge. While fn north India
the differential distribution of knowledge had both reflected and helped
naintain a system of ranked but interdependent groups; n Fiji the groups
were at best 111-defined, and the division of Tabor n part responsible
for the division of krowledge no longer existed. Secular knowledge became,
in effect, open to all.

In Bhatgaon at least, there was a corresponding de.ocratization of
sacred knowledge as well, The refomist Arya Sama seit has as a central
tenet the notion of shikeha, “fnstruction.” Member: are expected to edu-
cate both themselves and others n reHjious practice and understanding,

b

Nthough sanajis are a minorfty in Bhatgaon, they have had a considerable
effect on orthodox villagers as well,

The sacred has tecone comon knoxledge in Bhatgaon, It s no Tonger,
in most cases, the property of a particular qroup. The generally egalitar-
fan nature of soctal 14fe in onatgaon has a counterpart in the relatively
equal opportunity of all villagers to pursue knowledge, both sacred end
secular, It 5 fmportant to note, however, that, where egalitarian ideals
are stressed, continuing symbolic expressions of one's menbership in 2 con-
munity of peers are necessary; apparent exclusion 15 taken very serfously.

A crucia) way of demonstrating one's membership 1s through shring fn
what 1 "comon knowledge” in the comunity « what “everyone® knows, Al-
though sacred and technical knowledge can be included fn this, they are
relatively static. The real action les in the dynanics of everyday 1ife;
fami 1ardty with local individuals and recent events is necessary. No one,
however, knows everything, and some ¥illagers are considerably better ac-
quainted with particular incidents than are others. This differential
participation in comon knowledge fs, as 1 will argue belw, an inportant
political fact and a resource for disputants.

puracan ,
Parbachan are speeches with ostensibly religious content given at
weekly mandali meetings. Although members of other religions are welcone,
the participants fn a nandali are alnost a1l menbers of the same Hindu
sect. Parbachan are part of a program which follows 2 ritual butter sac-
rifice or readings fram the Ranayana epic; programs 21so fnclude religi-
ous songs. The program s set by the chaiman of the mandali. Anyone

in the congregaton may be called upan for a speech, but those who want
to speak nay ask before-hand to be fncluded, Not 8Tl parbachan have 3 |
political intent; manj are spontaneous speeches on purely religious sub-
jects. Parbachan do, however, offer an inportant mediun for palitical
performance, and 1 will focus on those speeches which are designed for
Such purposes.

i considerdng the contexts for parbachan, a distinction befween
prinary and secondary audience fs helpful. The primary dience {5 con-
posed of the Indfviduals or group at whom the perfomance fs chiefly
ained, that 1s, those whon the perfomer hopes to influence directly. The



secondary audience includes others who are present, It is not merely a
residual category, however, & the Secondary audience provides both eval-
uation and an element of control. The spectators linit and shape the
performance,

The prinary audfence for parbachan, when they are being used politi-
tally, comprises those nenbers of the mandali not directly nvolved fn the
conflict. Spectators sit quietly on the floor while the orator speaks
from a standing position, The speaker's goal is to provoke their inter-
est and to gafn t.efr support for the future. Parbachan are an important
means of recruiting third-parties to intervene in and bring an end %0
one's dispute. The secondary audience is one's opoonent or his supporters;
if the enemy 15 not present, one can be sure that word of what s said will
reach hin rapidly. This secondary audience constraing by Intimidation.

The fear of revenge for overt accusation makes speakers wary; parbachan are
quite indirect n conveying their political messages.

Bhatgaon vi1lagers recognize two general varieties of Hindi. One,
shudh {"sweet") Hindi, s characterized by such features 2 gender, care-
fully Inflected verbs and a heavily Sanskritic lexicon, The other code
in the village fs the local dfalect, referred to as Janglt bat (*fungle
talk*}; fangH vocaulary fncludes many English g Fifien ftms, and 1t
fs much less conplexly inflected. Jangli bat is the mother tongue for
villagers, while sveet Rindi 15 Teamed through schoo, reading and 1dsten-
fng to the radio and to formal speeches.]2 Parbachan are given fn sweet
llindi, or at Teast in as elegant a code.as the Speaker can manage. Vil-
Tagers' conpetence 1n sweet Hindf 15 quite varfable, but Tinited knowledge
of the code does not 1init the speaker's effectiveness. Audiences consider
the attempt to speak properly to be more important than the results.

The apparent content of parbachan deals with religious themes. ~Some-
tines speakers celabrate a particular epic neiv or cult eader; nore fre-
quently a speech focusses on & m.val quality considered essential to d
qood Hindu, There fs a great disparity between overt content and fnten-
ton n olftically notivated parbachan, however. Although I understood
Hind! well and was on the Tookout for confldct, during my first few months
of fieldwork 1 saw no reason not to interpret parbachan 25 purely re-
Vigious discourse. A friend's coment on the successful political attack
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a speaker had made in an apparent homily on the virtues of mandali atten-
dance suggested that 1 was missing the point. T4e contents of parbahan
are not ambiguous in themselves. It 15 easy for the hindi-speaking out-
sider to falloy an analysis of, fur example, the fidelity of Sita, the
wife of the epic hern Ram. The relationship between text and fntended
function, however, remains quite opaque;]3 the audience knows that same
speakers @ no hidden agenda while others are using parbachan for poli-
tical ends.

& cructa) question, then, i how speakers key thefr audiences to these
secondary meanings, When does the dudiance understand that it {5 not to
take a speech at face value, and what features quide it to this under-
standing? Parbechan ere not metaphoric. They contain few tropes, that
fs, figures of speech which by their stylistic features or conventione]
assoctatfons suggest hidden meanings, Speakers rely instead upon the men-
tion of particular topics Such as anger, Jealousy and contention and upon
several types of syntactic devices, Chief anong these {5 what I have
TebeTled the "coy veference.” Coy references anplay the indefinite pro-
nauns ko (“some{one)*) and kya ("sone(thing)") and, occhsionally, rela-
tive pronouns such as jo ("who"). They are used to provide vague ante-
~aents for the Tater use of third nerson pronouns, as in "There are
sone Peaple who do not g0 to pandali . . . . They are not good gny{%."
One can be 25 deraJatory as desired about an unidentified malefacior.

Even when the entire audience understands that 3 quite secular motive
underTies & sacred text, some zembers will recognize only the fact “hat
sonething {5 up, while others wi1l be aware of the specific facts of the
dlsputa, It {5 here that the differential participation fn matters of
comon knwledge discussed above becones fnportant, Individuals in the
audience are concerned about thefr acceptance as members of the mandal;
the mandali 1s an important and relatively stable reference group in the
fluld soctal structure of Ghatgaon, The audience feels that it should be
able o uncover speakers’ motives, to unravel their allusions and to 1n-
terpret the socfal as well as the iteral neanings of their parbachan.
Audience menbers have an fnvestment 1n the faterpretation of intranandali
events; the failure to understand suggests Tess than full participation.
They therefore work, often quite subtly, to fnvestigate and comprehend the
hidden mez; Ings.

1



Speakers have n ‘e motives in these parbachan. In part they hope to
recrult supporters or ¢ Teast to promote »one spathy for thefr positions.
The successful association, however oblique, of their opponents with the
absence or distortion of inportant virtues can be effective in giving the
eneny & bad nane and lowering their reputation. A more important goal s
bringing a private conflict, previously discussed only in talanoa sessions,
to public notice through acceptably indirect means. Speakers hope both to
alert fellow mandal{ menbers to an ongoing dispute and to convince them
that it {s serious enough to demand their assistance as third parties, A
successful speech not only rouses fnterest but also'catalyzes community
involvenent, often through the convening of  panchayat.

The panchayat“5
A panchayat 15 an ad hoc arbitration session,usually convened by

the elected officers of a mands]i after considerable albeit fndirect
prodding fron disputing members of the association. Panchayat sessions,
in marked contrast to parbachan, favolve quite direct talk about speci-
fic events and personalities.  Allegations which in most contexts would
lead to revenge are discussed at Tength and without repercussions. Given
the egalitarian character of 1ife in Bhatgaon and villagers' consequent
avoidance of overt confrontation, the panchayat poses several {nterest-
ing questions: what contextual and internal features make such direct
performances possible, and what are their inplications for the future re-
Tat “onships of the involved parties? In this section I will attempt to
answer these questions[by outlining the process by which panchayats are
arranged, their participants and audiences, the fomal organizztfon of
the panchayat as 2 comunicative event, the content of testinony and the
effects of the sessions.

Panchayats are planned and convened by the elected officers of the
disputants' mandali, These officers meet as antarang saniti ("confiden-
tia] comnittee") and very deliberately discuss the case, choose appropriate
witnesses to sumon and otherwise prepare for the session, (ften comittee
nenbers will interyien witnesses clandestinely before the panchayat 1s
held. They are concerned that factual evidence will be presented; they
also, however, want to manage the evidence fn such a way that neither
party will lose totally. Reinstating the good reputations of both disputants

is a central goal. Comittee members ave also Concerned with the public
perception of their own roles in the panchayat. The successful manage-
nent of others' conflicts requires at least the appearance of reluc
tance; the organizers prefer to keep thefr activities as far backstage a5
possible,

The panchayat Htself s held on neutral grownd. Both partes attend
along with their supporters, the witnesses and the comittee members. The
panchayat s often the first occasion since the beginning of the dispute
which is attended by both dispuiants; such joint participation is important
in itself,

The audience for a panchayat presents a complex picture, Panchayat
discourse chiefly takes the form of testinony under cath, and various
deities comprise an important secondary audfence insuring the truthfulness
of witnesses' accounts. The comittee members also play an inportant role
in asking questizns and naintaining fairly close control over the ssues
which witnesses can pursue. The prinary audience for the entire event,
however, 15 not present at the panchayat. This audfence ircludes other
nandal nenbers and the viTlage s & whole, and it 15 fron this audience
thet the panchayat deriv:s a great deal of its effectiveness. Before the
session 1 held, an incividval vilvager's knowledge of the case comes
through private and frequently partisan 1ines, Such knowledge can only be
shaved 1n discussions with close and trusted friends for fear of being
dram into the conflict or at the least bedng labelled a supporter of one
§ide or the other. Through panchayat testinony an official and defini-
tive account of events crucial fo the development of the dispute 15 pub-
licly constracted, It becomes a basis for Tater discussion and 8 new
baseline against which the subsequent behavior of the disputants can be
evaluated. It also Tets everyone in the comnunity know what happened
between the parties and answers those critical questions raised obliquely
in mandal{ speeches,

The Interrogative fom of panchayat proceedings is another inportant
factor fn the success of such sessions. Hembers of the conmittee inter-
view a serfes of witnesses, each of wham has sworn to give truthful testi-
mony. In marked contrast to the American courtroom, there is no adver-
sarfal questioning; only the committee nay ask questions, and they ask only

[N
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those questions to which they already know the memims, ony ,ﬁh° Marely
figure 1 other public events, are called as gl 2 nerpe, N
question-answer format has tuo features of crtioBC! iportarcem 17 the
success of the panchayat, First, questions cope” Selmers (7, ioody
1978). An unanswered Question 1s an {nteractio®ol ncum; y—gfOMSe §
necessary, espectally 1n public contexts. Furtieweur, it i ey that
the style and degree of directness of an answer a#5tpitemy ot thosg
 features of the question (See Conley et al, 19~ frime suggest“e

findings in this are). The direct questionspt 8 yemittee pbery
draw forth terse but equally direct answers, h so23tul importzmmn! T
of the question-answer fomat 15 suggested by the i of Keoymaat Sthygf
felin and Platt (1978). In fntemreting the wtetd &use of  q#Stiong
by nothers 1n speaking £0 very young children, thobyugest ppyt the
question-answer pair be considered a single puyorOe0linal ini e, By
answering the question--whether verbally or nme2"8illj--the 1 o
pletes the idea bequn by its mother, If this me3ethls anplied® te
piichayat, one effect of the interrogative fome-Jxturte sy & the
reduction of third party responsibility for the 2 &g dcoe b The
pubTic narrative 1s constructed through the prupo0%iting )] zattively
stated by questioner and witness together, The & tbtee 15 ol Present-
ing an account but s contributing to fts caps2ila

The orchestration of the panchayat & an el a delf i Job,
The appropriate witnesses must be Tocated and R eounts «i<et and
compared, The planning involved, however, Eannot:i°tbeoverly awi?™ to the
disputants or the neutrality of the comittess'gR ikl cYogn The
vitnesses 150 nust be closely controlled, 1 cco=st 1 gl 3tion
sessions in many snall-scale communities, the pytAti by g 1S -
yolves @ full airing of the fssues Tnvolved fna Ryt (€1, Gfbb3|1967:,
Nader 1969; Cohn 1967), Testimony 15 confined t=hprtitula oy gyt
fron which the dispute 1 considered o stan, 1T Teemitten ¥ 2 clear
prospective interest in the future relationshys S hven the ugilnts,
but 2 Tinited and retrospective focus 1 the mstIatfictive wey of thgyr-
ing a successful outcome,

4 final crucial feature of the panchayat fs 3 fhnanner § piteh 3¢
ends, After the Tast witness there {5 no simin2Ry, no lsee=yss1ON and
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no decision by the comittee, The disputants usually shake hands without
much conversation. This serves both as a ritual and public statement of
the resunption of amicable relations between them and as a signal that the
session 1s over, The participants may Iinger, but they talk about other
subjects. It i important to understand that no consensus 15 reached or
even attenpted; a decision fs not made. A cno'perativp and binding account
of 2 contested incident is acconplished, and Interested villagers are left
t0 draw their oun conclusions and fnterpretations.

Conclusions

Tn this paper I have argued for the interdependence of a range of
political perfomances in an egalitarian Indo-Fijian comunity, The
dominant node of conflict comunication is indirection. Public political
nessages are deeply buried in religious speeches, and individual speakers
cannat be held responsible for such Secondary meanings. This accords well
with the notion that oblique reference is characteristic of political
talk anong equals (see Irvine 1079; Rosaldo 1973), In contrast, the
panchayat provides 2 forun in which contentious fssues can be overtly
raised, Such sessions are carefully managed to guide and control the
infomation presented and to protect the interests of 811 the parties in-
v(lved. Although the talk is open, its subject matter is restricted. No
one bears sole responsibility for the public discussion; instead, & coopera-
tive account {5 created through interrogation. Reference {5 direct, but
the event itself 1s oblique, providing a legitinate and public version of

"2 case, yet one for which no individua can be held accountable. Further-

nore, the fact that the panchayat itself is held and that both parties par-
ticipate In 1t is an fnportant Signal to: the rest of the community, The
disputants meet again as equals, and they publicly resune thefr disrupted
patterns of comunication. Talk 15 restored and with 1t appropriate rela-
tions between villagers.
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Footnotes

¥This paper was presented n the symposium, “Language and politics in
the Pacific: the social ecolody of speech events," at the 1980 annual
neetings, Assocfation for Social Anthropology in Oceania, Galveston, Texas,
Wynne Furth, Fred Myers, Ronald Macaulay and Roger Abrahams provided valu-
able criticisms and suggestions for which 1 am grateful,

lThis dilenma may actually be comon to any relationships among equals,
whether in an eqalitarian socfety or within a particular stratm within 8
herarckical society (Cf. Albert's (1972), discussion of Burundf oratory),

2Research n Bhatgaon and subsequent analyses were supported by NIMH,
the Comparative Intemnational Progran (Harvard), the Center for the Study
of Law and Socety, Pitzer College, the Haynes Foundation and the Natonal
Endownent for the Humanities,

3A detailed discussion of parbachan can be found in Bremnets (1978).

4Tinanoa s 2 Fijian word. In Fijan it means conversation; in Hindi
ft refers to talk around the yagona bowl and carrdes the comotation of
{dle chatter and gossip.

5For a fuller discussdon of this point see Armo 1976,
6These data represent the situation in early 1972,

7Mynme Furth, who also conducted research fn Bhatgaon, has noted ihat
wmen carry out considerable public politicking through discussions with
other woen at weddings and sin{lar events; men are not privy to such
perfomances, as they sit separately. ,

aA fuller discussion of the develoment of egalitarianisn fn Bhatgaon
may be found in Bremeds (1979).

9»t\ fuller discussion of this problen and fts fnplications for conflict
in the viT1age nay be found in Brennefs (forthcaming).

wln speaking of the verbal characteristics assoctated with direct and
indirect conflict strategies, villagers often use the tem Sidha bat
("strafght talk) and shudh bat (“sweet talk'), respectively. Shudh
bat 1s polysemic; it aTs0 refers £0 a prestige varfety of Hindt dTscussed

I'on page 14.

”The problen of third party recruitment {s discussed in detail in
Brenneds (1979).

lzThe sftuation of “sweet Hindi" and *jungle talk” fs quite close to
diglossia, albeit, fn fts specifics, of quite recent origin {See Ferguson

1959).

_ ]?The indirectness of the relationship between text and situated mean-
ing 5 by no means restricted to Indo-Fijfan politics but is a constant
feature of hunan conmunication. The recently burgeoning field of linguis-
tic pragnatics 1s concerned with mapping out patterned sssoctations between
intent and the form of utterances in a range of societies, particularly
our own,

MA more detailed explication and analysis of the coy reference is
in Brennefs (1978: 165).

lslt is important to remember that a parbachan 15 a particular genre
Yocated 1n the Targer context of the mandal as speech event; the pan-
chayat 1s an event in ftself,

Egtoch (1975) has proposed that "fomality" 1s the crucial coercive
feature of political Tanguage. The effectiveness of public interrogation
in Bhatgaon suggests that different forms of political discourse compel
in quite different ways.
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